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Who is the Poor Man? 
Objective: 
Developing the tendency of almsgiving without limit or prejudice. 

Memory Verse: 

“Inasmuch as you did it to one of the least of these My brethren, you did it to Me.”
(Matthew 25:40) 
References: 

· “The Garden of the Soul,” Part 2, Anba Youannis 

· “Our love for our poor brethren,” Fr. Tadros Y. Malaty 

· “The Garden of the Monks” 

· “The Life of Anba Abraam the Bishop of Fayoum,” Al Mahaba Bookstore 

Introduction: 

A Jewish teacher stood up to put Christ to the test and asked Him, “Who is my neighbor?” During the conversation, Jesus spoke about love for the neighbor (You shall love your neighbor as yourself). The teacher asked Him, “Who is my neighbor?” Jesus replied, “A man was going down from Jerusalem to Jericho, and he fell among robbers who stripped him and beat him, and departed, leaving him half dead. Now by chance, a priest was going down that road and when he saw him, he passed by on the other side. Likewise, a Levite came to the place and saw him, passing by on the other side. But a Samaritan, as he journeyed, came to where he was and when he saw him, he had compassion and went to him and bound up his wounds, pouring on oil and wine. Then he set him on his own beast, brought him to an inn, and took care of him. And the next day he took out two denarii and gave them to the innkeeper, saying, ‘Take care of him; and whatever more you spend, I will repay you when I come back.’ Which of these three do you think proved to be a neighbor to the man who fell among the robbers? He said, ‘The one who showed mercy to him.’ And Jesus said to him, ‘Go and do likewise’” (Luke 10:29-37). 

Lesson Outline: 

I. Christianity Knows No Prejudice 
Christianity knows no prejudice; she follows the example of the Good Samaritan in her attitude towards humanity. Anyone who needs my love, mercy and kindness is my brother, regardless of race, language, religion or social class. The Lord Jesus considers the poor His brothers; He did not distinguish between a poor man and another, and He did not limit His mercy to any race, religion or language. There are many examples which prove this fact in the life of the Lord Jesus. It is He who met the Samaritan woman and talked to her about His wonderful salvation. It is He who praised the faith of the woman of Canaan and healed her son. St. Paul the apostle says, “There is neither Jew nor Greek, there is neither slave nor free, there is neither male nor female; for you are all one in Christ Jesus” (Galatians 3:28). 

II. How do I Give the Poor? 

I teat him as a brother because almsgiving is not just showing sympathy to people; it is a Christian love that motivates man to give alms and compels one to open his heart to his brother. “But if anyone has the world’s goods and sees his brother in need, yet closes his heart against him, how does God’s love abide in him?” (1 John 3:17) As a true Christian, he has to share his feelings, his sorrows and his joys, suffering with him as a member of One Body; i.e. Christ’s Body. Our teacher St. Paul says, “Remember those who are in prison, as though in prison with them, and those who are ill-treated, since you also are in the body” (Hebrews 13:3). 

Give him with love and generosity because almsgiving devoid of inner love is rejected. The Pharisees’ offering was not acceptable before the Lord. When Ananias and Sapphira gave part of the price of the field to the apostles and kept the other part for themselves, St. Peter the apostle refused to accept their offering. But he who first offers his heart, pleases God like the woman who offered two mites (small coins); she offered her whole heart to God. Also, we see the woman who offered the Lord an alabaster flask of very expensive ointment as a sign of love. St. Paul the apostle says, “If I give away all I have ... but have not love, I gain nothing,” (1 Corinthians 13:3) and the Lord Himself says, “I desire mercy and not sacrifice” (Mathew 9:13). 

A. Give the poor in secret 

The Lord in His sermon on the mountain says, “Thus, when you give alms, sound no trumpet before you as the hypocrites do in the synagogues and in the streets, so that they may be praised by men. Truly, I say to you, they have received their reward. But when you give alms, do not let your left hand know what your right hand is doing, so that your alms may be in secret; and Your Father who sees in secret will reward you” (Mathew 6:2-4). John Chrysostom says, “If you reveal your alms like the Pharisee, the devil steals them from you.” 

B. The blessings of almsgiving 
(1) Almsgiving makes us like God in His mercy: St. John Chrysostom says, “Alms are valuable and have power; they can loose the bonds, lighten the darkness, quenches the raging fire of Hell and its effectiveness qualifies almsgivers to be like God in His mercy, and the Lord says, ‘Be merciful, even as your Father is merciful.’”
(2) Alms deliver us from judgment: “In mercy and truth atonement is provided for iniquity” (Proverbs 16:6). This does not mean that almsgiving in itself is able to atone for sin; otherwise there would be no need for redemption. Alms reveal a heart filled with love for Christ, a heart that loves the needy and those who suffer. How beautiful is the saying of prophet Isaiah: “Learn to do good; seek justice, rebuke the oppressor; defend the fatherless, plead for the widow. ‘Come now, and let us reason together,’ says the Lord, ‘Though your sins are like scarlet, they shall be as white as snow; though they are red like crimson, they shall be as wool’” (Isaiah 1:17,18). He who does not show mercy does not deserve mercy, and the Church says in the Agpeya prayers that there is no mercy on the Day of Judgment for those who were merciless on earth (Midnight prayer). 

(3) We attain heavenly treasure: The Lord of glory says, “If you want to be perfect, go, sell what you have and give to the poor, and you will have treasure in heaven; and come, follow Me” (Matthew 19:21). The believer who gives to the poor will have great glory in heaven and immortal things instead of temporal. Pope John II, the Patriarch of Alexandria who was known as “the Merciful Pope,” told us the story of Peter the Miser. A poor man begged him for something, and Peter threw a loaf at his face. Two days later, Peter fell ill and he dreamed that he was dead and was brought before the Lord to be judged. The demons argued that Peter was theirs, but the angel found that Peter did one good thing in his life and that was the loaf he had thrown to the beggar; he said to Peter, “Because of this loaf, the Lord gave you a chance to repent and He postponed your day of death, so repent and give alms.” Peter’s life changed completely, and he began to give some of his clothes to the Church for the needy. In a vision, he saw the Lord putting on the clothes he’d given the poor, so he rejoiced when he knew that Christ received his alms and kept them as a heavenly treasure for him. 

1. Prove that Christianity knows no prejudice in almsgiving. 

2. Who is the poor indeed? What are the types of poverty in the life of man? What is the Christian’s duty towards these types? 

3. What is the Christian style in almsgiving? What characterized the true Christian in giving alms? 

4. What aspects corrupt a Christian’s almsgiving? How can we avoid them? 

5. Study the life of Anba Abraam, the late Bishop of Fayoum, as a model of Christian almsgiving. 

Conclusion: 

Almsgiving is a great virtue for those who acquire it. It is also a great blessing and God considers it an act of caring for His brothers and sisters, since He considers the poor as his family. 

Applications: 


Distribute the alms gathered during the previous week by visiting the poor families and charity institutions that are concerned especially with the disabled, regardless of any religion or belief. 


TITHING(
By J. Richard Ballew

Through the centuries, the Orthodox Church has generally recognized seven primary sacraments: baptism, Chrismation (the seal of the grace of the Holy Spirit), Eucharist, repentance-confession, ordination, marriage, and healing. These seven do not define the extent of sacrament, for we recognize that all of life is sacramental. That is, every aspect of our lives is to be hidden with Christ in God.


One area which clearly comes under this sacramental perspective is our substance, our wealth and possessions. God not only provides us with the financial means necessary for our existence (Matthew 6:24-34), He also expects us to use these means wisely and compassionately in the advancement of His Kingdom (1 John 3:17). Thus, giving and receiving have a direct and immediate impact upon our relationship with our Creator.


This article was written to introduce, or in some cases reinforce, the practice of tithing as an effective and Orthodox means of financial stewardship. It is not my purpose to deprecate other practices currently in use in the Orthodox Church for collecting and distributing funds. I do intend to prove that tithing is, to say the least, no less Orthodox than any of these other practices (I believe it is far more so). I hope to show that the biblical and historical precedent for tithing is sound, and that many of the arguments which have been drawn up against it are based on false assumptions and naiveté. 
WHAT IS THE TITHE?


Simply put, the tithe is a voluntary offering of ten percent of one's income, given to God. That's right, ten percent, taken off the top. In both Hebrew and Greek the word for tithe comes directly from the word for ten. It is a practice established long ago whereby God's people have the opportunity to participate in the sacramentality of life by offering back a portion of what God has given to them. As such, tithing is more than just an act of obedience. It is an act of worship.


To understand the true background of tithing, let us begin with the Old Testament, and turn back the pages of history to the life of our Father Abraham, who lived around 2000 B.C. 
THE SAGA OF FATHER ABRAHAM


Abraham lived in a city called Ur of the Chaldees, located in a larger area known anciently as Babylonia (alias Mesopotamia and at least four or five other names).


One day God said to Abraham and his family, "Get out of Mesopotamia and come to a land I will show you" (Genesis 12:1, paraphrased). In obedience, Abraham and his whole family —including his nephew Lot — left home and traveled south from Haran. After a short detour to Egypt because of a famine, they found themselves at Bethel.


Both Abraham and Lot prospered greatly. Their cattle multiplied and their possessions increased. Eventually, the area they occupied became too small to support the herds of both men, and there began to be strife between the herdsmen of Lot and those of Abraham. Finally, Abraham told Lot, "In order for there not to be any strife among us since the land is too small for us, look out any direction you please, choose anywhere you wish to settle and I will go in the opposite direction" (Genesis 13:8, 9, paraphrased).


Lot looked out across the plain of Jordan. It was a land extremely rich and fertile, beautiful and well-watered, a lush, Garden-of-Eden-like valley. He decided to strike out in that direction. There were several cities in the Jordan valley at that time, five at least. Lot chose to settle in Sodom, where the Scriptures say the men were exceedingly wicked in their sin. Abraham gathered up his household and headed in the other direction, settling on the Plain of Mamre. Thus the two parted company.


A few years later, some kings (what our history textbooks call ancient "city-lords") came into the valley from Mesopotamia, Abraham's original home country. One, Chedorlaomer, the king of Elam, brought the five cities in the Jordan valley under his subjection. This meant the citizens had to pay taxes to King Chedorlaomer, an arrangement that persisted for twelve years until the five cities and their five kings rebelled. They wanted their independence back.


Over the next two years, Chedorlaomer rallied together some of his fellow kings in Mesopotamia: Amraphel, of Shinar; Arioch, of Ellasar; and Tidal of Goum. With a great horde of soldiers these kings joined with Chedorlaomer to put down the civil insurrection. Invading the land of Canaan to the south, they occupied several territories and brought the people back under subjection.


Their final campaign was against the five rebel kings, a markedly brief battle. The biblical account tells us all five rebel leaders scattered out across the Jordan valley. There were slime pits around both Sodom and Gomorrah, and the kings of Sodom and Gomorrah fell into one of these pits, losing their lives. But Chedorlaomer and his three Mesopotamian allies made a tactical error: among their captives was Abraham's nephew, Lot.


All might have gone well had they not made off with Lot and his possessions. But by the time they had headed north towards Damascus and organized a victory celebration, Abraham got word of the situation from a fugitive escapee who told all. He massed together his 318 hired servants (typifying, according to some, the 318 bishops at the Council of Nicaea), and caught up with the rogues just outside of Damascus. A master military strategist, Abraham divided his forces at night, surrounded the camp, and fought to a stunning victory. Rescuing Lot and all the other captives, as well as the vast collection of loot the kings had taken, Abraham headed home.
ENTER MELCHIZEDEK


As the victorious Abraham traveled toward home, going southward through the land of Canaan toward Salem (later named Jerusalem), he was met there by the king of Salem, Melchizedek, who was a priest of the Most High God. The Scriptures, by the way, tell us that his priesthood is eternal, but give us few other details concerning him. This king and priest was, according to the Epistle to the Hebrews, a type of the Lord Jesus Christ, the Son of God. He was "without father, without mother, without genealogy, having neither beginning of days nor end of life, but made like the Son of God, [remaining] a priest continually" (Hebrews 7:3).


Approaching Abraham's caravan, Melchizedek did something quite remarkable. He "brought out bread and wine; [for] he was the priest of God Most High. And he [Melchizedek] blessed him [Abraham] and said: 'Blessed be Abram of God Most High ... Who has delivered your enemies into your hand'" (Genesis 14:18-20). Then, look what happens: Abraham gave Melchizedek "a tithe of all," that is, a tenth. The priest served an "Old Testament Eucharist," if you will, and the recipient gave a tenth of his possessions. I'll have more to say about that later. 
THE PATRIARCHS


Jacob, the grandson of Abraham, had a vision from God. He saw angels ascending and descending on a ladder to heaven. Then the Lord gave him a promise. When he heard all that God would do for him, Jacob set up a memorial stone and made a vow. He said, "This stone which I have set as a pillar shall be God's house, and of all that You give me I will surely give a tenth to You" (Genesis 28:22).


It is hardly a surprise, then, that years later, when Moses had led the Hebrews out of Egypt, he would receive instructions from God which included directions concerning the tithe. The passage in Leviticus (27:30-33) prescribes tithes of the land and of the flock, tithes which would be "holy to the Lord."


Then in Numbers (18:21-26) we see that the Levites, serving God as a tribe, were to be given the tithe as their inheritance. Further, the Levites were to devote a tithe of the tithe to the priests. More detailed instructions are found in Deuteronomy, all demonstrating the profound connection between tithing and worship. For the tithe was to be taken to the tabernacle, and later the temple, and given in connection with worship and communion with God. 
MALACHI AND THE TITHE


Now many more centuries have passed. It is about 400 B.C. and a prophet named Malachi is registering a complaint against Israel on behalf of God. Though beloved of God, these people have neglected Him. For one thing, they make "polluted offerings," bringing only the poorest and worst of their flocks to the store-house. Further, the priests themselves are corrupt. Everyone in Israel has become unfaithful, and Malachi tells them they are robbing God. They object and say, "In what way have we robbed You?" And what does God say? "In tithes and offerings. You are cursed with a curse, for you have robbed Me, even this whole nation" (Malachi 3:8, 9).


There is no way around it. Tithing throughout the entire Old Testament is tied to worship, and related to communion with God and His blessing. After finishing the complaint, by the way, Malachi sets forth the promise of God to those who bring their tithe to the storehouse: "'And prove Me now in this,' says the LORD of hosts, 'If I will not open for you the windows of heaven and pour out for you such blessing that there will not be room enough to receive it. And I will rebuke the devourer for your sakes, so that he will not destroy the fruit of your ground, nor shall the vine fail to bear fruit for you in the field'" (Malachi 3:10, 11). 
THE INSTRUCTION OF CHRIST


From the Old Testament we turn now to the first book of the New. Of course everyone knows, when Christ came, all those "Old Covenant" practices like tithing were abandoned as archaic, worn-out vestiges of another dispensation.... Right?


Wrong. Talking one day with the scribes and Pharisees, our Lord Jesus Christ said: "Woe to you, scribes and Pharisees, hypocrites! For you pay tithe of mint and anise and cumin, and have neglected the weightier matters of the law: justice and mercy and faith. These you ought to have done, without leaving the others undone" (Matthew 23:23, italics mine).


Note carefully that Jesus Christ did not call the scribes and Pharisees hypocrites because they were tithing mint, anise, and cumin. Rather, He called them hypocrites because they neglected more important aspects of the law such as justice, mercy, and faithfulness. Do you catch the point here? While justice, mercy, and faithfulness are more important than tithing, our Lord says neither should be neglected. It is our Savior Himself who instructs us that tithing is still "in", not as a legalistic performance, but as a matter of who we are: members of His Body, the royal Melchizedek priesthood, raised to new life in Christ. 
THREE THEOLOGICAL EXCUSES


Okay. As far as the Old Testament is concerned, tithing was an act of worship, an indispensable part of being a member of God's covenantal nation, and a non-optional facet of life. The Lord Jesus never once condemned, criticized, or called a halt to the practice during the years of His earthly ministry. So when did the practice of tithing come to a halt, or more importantly, why is it that so few tithe today? Three reasons are often put forth. 
1. Because tithing went out with the Law of Moses


Often the excuse comes that tithing became obsolete with the passing of the Law of Moses. But wait! Tithing came in 500 years before the Law. When Abraham paid tithes, the Law had not yet been given.


Further, Levi, one of the great-grandchildren of Abraham, paid tithes in Abraham long before he came into the world. That is precisely what the New Testament teaches us in Hebrews 7:9, 10. Levi was custodian of the Old Testament priesthood and paid tithes when Abraham tithed. For when Abraham paid the tenth to God through Melchizedek, Levi was paying those tithes in him.


How is this significant for us? When the Mosaic Law came into operation through Moses about five hundred years later, the tribe of Levi itself instituted tithing. Why? Because they received that practice from Abraham through Moses. Thus, with the passing of the Levitical priesthood and the Mosaic Law, tithing did not become obsolete, because it did not originate with Levi. It came through the priesthood of Melchizedek. And that priesthood, a type of the New Covenant, has not passed away with the Old Covenant. The argument that "tithing is part of the obsolete Law" does not stand up.


I have even heard some people carry this argument a bit farther by saying, "Jesus taught on tithing before Pentecost. When the Holy Spirit came, He instituted the new dispensation, the New Covenant, and tithing became obsolete." If the command to tithe went by the boards at Pentecost, we must assume that justice, mercy, and faithfulness went out right along with it. For Jesus commanded all these things in the same statement (Matthew 23:23). 
2. Because tithing is legalistic


Some people consider any kind of rules, commands, or demands to be legalism. But obedience is never contrary to the gospel. Commandments are statements of the kinds of behavior appropriate to what we are: children of God being saved by grace, in union with Christ our Lord through His deified humanity.


There is no doubt we can fall into legalism. But that fall is tied to the way we see ourselves and our behavior. If we think of the Christian life as keeping to certain external standards only, we have fallen into legalism. But if we see the commandments of God as expressing the kind of behavior appropriate to those who are growing in Christ, we can fulfill them properly from the heart. Thus, if I give the tithe (and more! for tithing is only the beginning of giving!) out of a heart being filled with the love of Christ, all taint of legalism disappears.


An excellent parallel to this can be found in the rule of fasting. As Orthodox Christians are aware, Wednesdays, Fridays, and many other days through-out the year have been set aside by the Church as times of abstinence. These fasts are meant to be taken seriously by every believer, and go far beyond the category of "suggested" practices.


Is the rule of fasting legalistic? Hardly. It is a standard and a discipline against which the members of the Church measure themselves. It is not to be interpreted, as Bishop Ware says, "with dour and pedantic legalism," but as a physical means to a spiritual end — a way to help us do what we should be doing anyway, and on a consistent basis. I believe the same holds true for the tithe. 
3. Because tithing is a modern Protestant phenomenon


As this argument goes, tithing was not practiced in the early Church, nor is it part of Orthodox Tradition.


Let us be clear on the front end on this matter of what the Bible and Tradition teach about giving by naming several means of collecting funds that are void of any mention in the Scriptures or the Church Fathers: bazaars, raffles, rummage sales, chariot washes, ethnic festivals, and Bingo. You won't find a syllable on these practices in the early writings. But they are funding the Church today, with varying degrees of justification.


We have already seen in the New Testament that our Lord simply assumed people tithed. In the Book of Acts, we find giving practices that go far beyond the tithe. Saint Paul does not specifically mention tithing in his epistles, but his calls for offerings and contributions leave no doubt he expects people will be joyfully giving from the heart. In fact, there is not one shred of evidence in the New Testament that the practice of tithing ceased.


What, however, of the later history of the Church? What do we find there? Saint Irenaeus, in the second century, writes that Jesus was referring to the tithe when He instructed the Twelve: "To His disciples, who had the Lord's Levitical substance (i.e. the tithe), He said, 'The workman is worthy of his food'" (Against Heresies, Book IV, chapter VIII, par. 3).


Then Irenaeus takes on the people who believe "the law of liberty" in Christ frees them from giving a tithe to the Church. Look what he says: "And the class of oblations in general has not been set aside; for there were both oblations among the Jews and oblations in the Church, but what is changed is those who offer, for the offering is now made not by slaves, but by free people. For the Lord is always the same, but the character of an offering made slavishly, by compulsion, is different from that made by people who do so freely. For there is nothing purposeless, nor without meaning or design with Him. Thus the Jews consecrated tithes of their goods to Him, but those who have received liberty set aside all their possessions for the Lord's purposes, bestowing joyfully and freely not the less valuable portions of their property, but all, since they have the hope of better things, just as that poor widow who gave her whole living to the treasury of God (Luke 21:4)" (Against Heresies, Book IV, chapter XVII, par. 2-3).


The Didaskalia Apostolorum was composed in North Syria in the first half of the third century. It gives in its eighth chapter instructions to bishops, telling them how to conduct themselves. They are told to use the revenues of the Church for their own care, as well as to take care of orphans and widows, those in distress, and strangers, "after the manner of the Levites who ministered in the tabernacle of witness, which in all things was a type of the Church: for even by its name it declares this, for the tabernacle 'of witness' foreshadowed the Church. Now the Levites who ministered therein were nourished from the things which were given as offerings to God by all the people — gifts, and part-offerings, and first-fruits, and tithes, and sacrifices, and offerings . . . without restraint, they and their wives and their sons and their daughters; because their work was the ministry of the tabernacle alone; and therefore they received no inheritance of land among the children of Israel, because the inheritance of Levi and his tribe was the produce of the people" (Didaskalia Apostolorum, Oxford: The Clarendon Press, 1929, pages 78-79).


In its ninth chapter, an admonition to the people, we read: "Hear these things then, ye laymen also, the elect Church of God. For the former People also was called a Church; but you are the Catholic Church, the holy and perfect, a royal priesthood, a holy multitude, a people for inheritance, the great Church, the bride adorned for the Lord God. Those things then which were said before time, hear thou also now. Set aside part-offerings and tithes and first fruits to Christ, the true High Priest, and to His ministers, even tithes of salvation to Him. ... Today the oblations are offered through the bishops to the Lord God. For they are your high priests; but the priests and Levites are now the presbyters and deacons, and the orphans and widows. ... Your fruits and the works of your hands present to him (the bishop), that you may be blessed; your first fruits and your tithes and your vows and your part-offerings give to him; for he has need of them that he may be sustained, and that he may dispense also to those who are in want, to each as is just for him" (ibid., pages 85-88).


After discussing the requirements of God and especially of the Jews in the Old Testament, Saint John Chrysostom makes this comment on Ephesians 2:10: "For what did not they of old do? They gave tithes, and tithes again upon tithes for orphans, widows, and strangers; whereas some one was saying to me in astonishment of another person, 'Why, such an one gives tithes!' What a load of disgrace does this imply, since what was not a matter of wonder with the Jews has come to be so in the case of the Christians? If there was danger then in omitting tithes, think how great it must be now!" (Nicene and Post-Nicene Fathers, Volume XIII, First Series, page 69).


Those, therefore, who would have us believe that the practice of tithing somehow stands apart from Orthodox Tradition are, I believe, mistaken. The precedent for tithing is there and the evidence exists for all to consider. 
PERSONAL COP-OUTS


Having considered the "theological" arguments against tithing, let's take an entertaining trip down "Poor Me" Lane, and look at the two personal excuses people give to God for not tithing.
1. The I-can't-afford-it argument


First off, I have yet to meet anyone driven to financial ruin or to poverty by tithing. The promise God made Israel through Malachi suggests just the opposite. To those who tithe. God will "open for you the windows of heaven and pour out for you such blessing that there will not be room enough to receive it!" Then He says, "I will rebuke the devourer for your sakes, so that he will not destroy the fruit of your ground." The devourer there is the devil. The fact is, if we withhold the tithe, the devil will get it! Finally, when the people of God tithe, something else happens: "And all nations will call you blessed, for you will be a delightful land," says the Lord of hosts.


You can't afford to tithe? Listen, you can't afford not to tithe!

2. The I-don't-like-how-the-Church-uses-the-money argument


This protester assumes he has a better grip on God's will than the bishop the people put forth for consecration! It's a subtle form of arrogance.


But let's say the bishop makes a mistake. He, not you, answers to the Lord for it. You answer for what you give. Period. Once, one of the Apostles expressed concern to the Lord about a colleague. Jesus said, "What is that to you? You follow me."


Look at what the writer of the Didaskalia Apostolorum has to say to the faithful about placing tithes and offerings in the hands of the bishop: "And thou shalt require no account of the bishop, nor observe him, how he dispenses and discharges his stewardship, or when he gives, or to whom, or where, or whether well or ill, or whether he gives fairly. For he has One who will require, even the Lord God, who delivered this stewardship into his hands and held him worthy of the priesthood of so great an office. Wherefore, that thou observe not the bishop nor require an account of him, nor speak ill of him and oppose God, nor offend the Lord, let that be set before thine eyes which is said to thee in Jeremiah: Shall the clay say to the potter: Thou workest not and hast not hands? As one who should say to his father or his mother: Why bearest thou me?" (Chapter IX). 
TITHING, WORSHIP, AND THE JOY OF SERVICE


I recall several years ago when our parish was trying to discover the nature of true worship. As we prayed concerning the matter, asking, "What is worship?" it was as if God said to us, "I want you to start tithing." It had never dawned upon us that there could be any integral connection between worship and tithing. Yet for us it certainly became clear, for we did indeed learn about true worship, the worship of the Orthodox Faith.


In addition to that personal connection between tithing and worship, there is another connection which should also bring joy to our hearts. Though the works of love and service done by the Church may seem more prosaic, they are also thoroughly linked to worship. Remember that when one of the scribes asked, "What is the first commandment of all?" Jesus first repeated the commandment that we are to love God with all our heart, soul, mind, and strength. Then He immediately added, “And the second, like it, is this: ‘You shall love your neighbor as yourself’” (Mark 12:31).


All around us are people with needs — poor, distressed, discouraged — and the tithe augmented by offerings enables the Church to serve them, to demonstrate in concrete ways that we love our neighbor. There are always poor people around — both within and without the Church. There is joy in heaven and on earth when we are able to provide food, clothing, housing, and medical assistance to people in need. How wonderful to be able not only to take care of our own, both at home and abroad, but also to reach out to the world around us with a helping hand!


In addition, we see before us a continent, filled with hundreds of millions of people who have, for the most part, never heard of the Orthodox Christian Church. "Go ye," said our Lord Jesus Christ, "into all the world and make disciples of all the nations." Once again, the tithe serves us well, fulfilling our Lord's command, for by the judicious use of tithes and offerings, we will be able to carry out this work of evangelism which lies on the heart of every Orthodox Christian.


When we obey our Lord's command to bring all the tithes into the storehouse, we will have workers to send and the money to pay them. We will have books, pamphlets, periodicals, and every other tool, all paid for. We will have the joy of seeing Orthodox Churches spring up in neighborhoods, villages, and towns everywhere.


And our Churches will be beautiful, for we will have the funds to adorn them as we know they should be adorned. Our icons will glow with God's glory, as the faces of the saints. Our buildings will be wondrous works of heavenly art, reflecting the glory of God on earth.


Yes, tithes and offerings can bring all this to pass, but only if we as individual Christians obey. Are you a tithing Christian? I'm not asking about anyone else in the Church or any other person you know. I ask only about you, for obedience begins with each of us. Talk it over with your priest, and under his direction start tithing to your parish. I guarantee you will discover the joy of that obedience. For as God promised Israel, He will pour out blessing far beyond our ability to comprehend.                                 

Name: ________________________________________
First
                   
Last                                   .

Who is the Poor Man? 
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1. We should give to the poor

a) With love

b) Generously

c) In secret

d) Cheerfully

e) All of the above

2. The following motivates a Christian to help the needy, except:
a) Brotherly love

b) Sympathy for those who suffer

c) A desire to display one’s virtue

d) Sharing other’s sorrow

e) Unity in the One Body of Christ

3. Name the Bishop that is knows as “the lover of the poor”: __________________________________

4. The blessings of Almsgiving: Match the phrase on the left with that on the right

Alms deliver from



being merciful

We gain heavenly



God in His mercy
Almsgiving makes as like


judgment
We obtain God’s mercy for


on earth
The Lord will bless us



treasures
5. “Though your ________ are like scarlet, they shall be as white as ___________; though they are _________ like crimson, they shall be as ______________.” Isaiah 1:18

6. God commands us to tithe; what is the tithe?

7. Which Bible story proves that we must help all people, regardless of race or religion?
Inasmuch as you did it to one of the least of these My brethren, you did it to Me.


Matthew 25:40








( Tithing, by J. Richard Ballew, Conciliar Press, 1988
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