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The Attributes of God
Objective: 
Explore some Divine attributes, concentrating upon a number of inquiries that arose throughout history and in our modern period. 

Memory verse: 

“Since the creation of the world, God’s invisible attributes are clearly seen, being understood by the things that are made, even His eternal power and Godhead.” (Rom 1:20) 

References: 

http://www.suscopts.org/messages/lectures/theologylecture3.pdf 

Lesson Outline: 

1. God is Spirit: 

“God is Spirit” (Jn 4:24), Who is beyond corporeity or physical form. St. Paul said, “We ought not to think that the Divine Nature is like gold or silver or stone, something shaped by art and man‘s devising.” (Acts 17: 29) He also said, “The Lord is the Spirit” (2 Cor 3:17). God commanded the children of Israel saying, “You shall not make for yourself any carved image, or any likeness of anything that is in heaven above, or that is in the earth beneath, or that is in the water under the earth …” (Ex 20:4) This prohibition was given to teach us that the Divine Nature of God is above and beyond any physical form that we see. 


Even though God is Spirit, He appeared in physical forms to communicate with His creation. For example, God appeared to Moses the Prophet in a flame of fire from the midst of a bush (Ex 3:2) and to our father Abraham as a Man (Gen 18:2). In the New Testament, God appeared to St. John the Baptist as a dove (Lk 3:22) and on Pentecost as divided tongues of fire (Acts 2:3).
What is Anthropomorphism? 


Anthropomorphism is a heresy that portrays the Eternal and Spiritual God in human form, possessing a mouth, eyes, hands, and feet, and thus reducing the Divine Nature to physical human form. This is due to a false literal interpretation of the many Holy Scriptural analogies and metaphors that God, in His condescension, has used to paint a self-portrait which we can understand. Nevertheless, God explicitly said, “Take careful heed to yourselves, for you saw no form when the Lord spoke to you at Horeb out of the midst of the fire, lest you act corruptly and make for yourselves a carved image in the form of any figure: the likeness of male or female …” (Deut 4:15,16). Basically, anthropomorphism leads people to act corruptly and make for themselves a mental carved image of the Divinity. 

Is God Male? 


Feminism has become a significant component of modern western culture that has come into conflict with Christianity for many reasons; one of them is that the Holy Scripture uses male language about God and most of the analogies used for God are male. Does this mean, the feminists wonder, that God is male? 

God is Spirit and spirits are above gender, which pertains to the earthly flesh. For example, there are no male or female angels, as the Lord Jesus Christ pointed out to the Sadducees in the Gospel of St. Matthew 22:30, because angels are spirits (Ps 104:4). Moreover, it is clear from the Book of Deuteronomy 4:16 that the Divinity is not in “the likeness of male or female.” 


Even though the Holy Scriptures uses many male examples for God, there are a few female ones as well: “As one whom his mother comforts, so I will comfort you; and you shall be comforted in Jerusalem” (Is 66:13); “Can a woman forget her nursing child, and not have compassion on the son of her womb? Surely they may forget, yet I will not forget you” (Is 49:15). Moreover, the Wisdom of God or Lord Jesus Christ (1 Cor 1:24; Col 2:3) is personified in the Holy Book of Proverbs using feminine language. 


It is written that the letter kills (2 Cor 3:6); all the examples that speak to us about the Divinity in feminine or masculine manner should not lead us to think that God is either male or female. For instance, St. Paul addresses the whole Church of the Corinthians saying, “I have betrothed you to one husband, that I may present you as a chaste virgin to Christ,” (2 Cor 11:2) thus referring to both males and females, whether married or celibate, as a chaste virgin bride to our Lord Jesus Christ. 

2. God is Eternal: 


Moses the Prophet said, “Before the mountains were brought forth, or ever You had formed the earth and the world, even from everlasting to everlasting, You are God” (Ps 90:2). When we say that God is Eternal, we mean that He is beyond temporal limits; He has neither beginning, nor end, nor duration by way of sequence or succession of moments. Divine Eternity, therefore, does not mean indefinite duration of time but it means the total exclusion of the finiteness which time implies. The Eternity of God is related to His Self-existence and Infinity. Since time is a measure of finite existence, the infinite must transcend it, and even though God coexists with time, His Self-existence is timeless. 


For example, we sometimes speak of infinite time or space, meaning thereby time of such indefinite duration or space of such indefinite extension that we cannot assign any fixed limit to one or the other. Actually, since this infinite time and space are made up of parts in duration or extension, they are essentially finite by comparison with God‘s Infinity. 

3. God is Omnipresent: 


King David said to God, “Where can I go from your Spirit? Or where can I flee from Your presence? If I ascend into heaven, You are there; if I make my bed in hell, behold You are there. If I take the wings of the morning, and dwell in the uttermost parts of the sea, even there Your hand shall lead me” (Ps 139:7-10). Space, like time, is one of the measures of the finite; and as by the attribute of Eternity we describe God‘s transcendence of all temporal limitations, so by the attribute of Omnipresence we express His transcendent relation to space. Divine Omnipresence means, on the one hand, that God is necessarily present everywhere in space as the immanent cause and sustainer of creatures, and on the other hand, that He transcends the limitations of actual space and cannot be circumscribed, measured or divided by spatial relations. 

What is Pantheism? 


Pantheism is a false teaching that claims that God and the universe are one. It focuses on Divine Omnipresence but denies God‘s Personality as well as His Transcendence (being beyond time and space). It claims that God is just a sum total of all that exists. The Hindu religion is based upon this belief; Christianity however, emphasizes God‘s Omnipresence without overlooking His Divine Transcendence. 

4. God is Immutable: 


St. James said that with God “there is no variation or shadow of turning” (Jam 1:17); King David also said to God, “…like a cloak You will fold them [the heavens] up, and they will be changed. But You are the same, and Your years will not fail” (Ps 102:26,27). Divine Immutability means unchangeableness. If the Divine Nature changes, it is either a move away from perfection (in which case God is no longer perfect) or toward perfection (in which case God was not perfect in the past). 

Did God lay aside the attribute of Immutability during the Incarnation? 


Mutability or change is attributed only to the Human Nature of Our Lord Jesus Christ; “Jesus increased in wisdom and stature” (Lk 2:52). The Divine Nature did not undergo any change due to the Incarnation; we confess saying that the Divine Nature was united with the Human Nature without mingling, confusion, alteration, or separation. 

Can God Suffer? 


The Divine Nature cannot be said to suffer; this is called the Impassibility of God, meaning that God could not undergo anything that could be spoken of as “passion.” Nevertheless, during the Incarnation, the Divine Nature was united (without mingling, confusion, alteration, or separation) with the Human Nature of Lord Jesus Christ during the passion of the Cross. This can be likened to the union of fire and iron. During the hammering of the iron, the iron bends while the fire is united with it. The same happened when Lord Jesus Christ died; the human spirit was separated from the human flesh, yet the Divinity, which never dies, was not separated from either. 

5. God is Omnipotent: 


God said to Moses the Prophet, “I appeared to Abraham, to Isaac, and to Jacob, as God Almighty…” (Ex 6:3), and the Nicene Creed says, “Truly we believe in One God, God the Father, the Pantokrator (Almighty)...” The belief in an “Almighty” or Omnipotent God is thus an essential element of the Orthodox Christian faith. But what does it mean to speak of God being “Omnipotent”? The simple commonsense answer is to say that God can do anything. 

Can God create a stone that is too heavy to lift? 


If God cannot create such a stone, the idea of total Divine Omnipotence would seem to be denied. Yet, if God could create such a stone, then there is something else which God cannot do – namely, lift that stone. And so, again, God would turn out not to be Omnipotent. 


The belief in Divine Omnipotence means that God is able to do anything that does not involve obvious contradiction. For example, God cannot make a square circle or a round triangle, which is a logical self-contradiction. 


Once God has opted to do certain things or to act in a certain manner, then other possibilities are excluded. For example, if you say, “God can give a creature free will and at the same time withhold free will from it,” you have not succeeded in saying anything about God; meaningless and empty combinations of words do not suddenly acquire a meaning because we prefix to them the two other words: “God can.” It remains true that all things are possible with God; the intrinsic impossibilities are not things but non-entities. Then, God cannot do anything that is logically impossible. 


God cannot do anything that is inconsistent with His Divine Nature and Character. For instance, to sin is to fall short of a perfect state. Hence, to be able to sin is to be able to be deficient, which cannot be reconciled with Divine Omnipotence. It is because God is Omnipotent that He cannot sin. 

· “He [God] cannot deny Himself” (2 Tim 2:13) 
· “It is impossible for God to lie” (Heb 6:18) 
· “God cannot be tempted by evil” (Jam 1:13) 
The Problem of Evil and Pain: 


If God is Good, He wishes to make His creatures perfectly happy; and if God is Almighty, He is able to do what He wishes. But the creatures are not happy. Therefore, according to some, God lacks either goodness or power, or both. This is the problem of pain and evil in its simplest form. Can the presence of evil or suffering be reconciled with the Goodness of God and His Omnipotence? 


God, in His Goodness, created everything “good” (Gen 1:12, 25, 31). Free will is a “good” thing that God had granted to His creatures. Evil is the direct consequence of the misuse of freedom. Nevertheless, evil is temporal and ultimately goodness will prevail for ever; “I saw a new heaven and a new earth, for the first heaven and the first earth had passed away” (Rev 21:1). St. Paul also says, “The creation itself also will be delivered from the bondage of corruption into the glorious liberty of the children of God” (Rom 8:21). 


Divine Omnipotence and Goodness intervenes and changes evil into good. For instance, Joseph the Righteous said to his brothers, “You meant evil against me; but God meant it for good, in order to bring it about as it is this day, to save many people alive” (Gen 50:20). Indeed, “All things work together for good to those who love God” (Rom 8:28). 


Concerning pain and suffering, St. Paul said, “I consider that the sufferings of this present time are not worthy to be compared with the glory which shall be revealed in us” (Rom 8:18). “For our light affliction, which is but for a moment, is working for us a far more exceeding and eternal weight of glory, while we do not look at the things which are seen, but at the things which are not seen. For the things which are seen are temporary, but the things which are not seen are eternal” (2 Cor 4:17, 18). 

Question: If God created everything “good,” as it was documented in the Holy Book of Genesis, then what is the meaning of the following verses: “I form the light and create darkness, I make peace and create calamity; I the Lord, do all these things.” (Is 45:7) “If there is calamity in a city, will not the Lord have done it?” (Amos 3:6). Is calamity a “good” thing? 

Answer:


First of all, the verse of Isaiah the Prophet is meant to emphasize the existence of ONE God, since some nations believed that there was one god for evil and another for good. “That they may know from the rising of the sun to its setting that there is none besides Me. I am the Lord, and there is no other; I form the light and create darkness, I make peace and create calamity: I the Lord do all these things.” (Is 45:6, 7) 


Secondly, both verses do not mean that God is the cause or the source of calamity, but they mean that no calamity occurs without God‘s permission. This is obvious from the story of Job the Righteous, where Satan was the cause of Job‘s calamities (by God‘s permission), yet Job said to his wife, “Shall we indeed accept good from God, and shall we not accept adversity?” (Job 2:10) He considered the adversity coming directly from God, even though it was Satan‘s work. 


Finally, yes, calamities may be “good” as in the story of Lazarus and the rich man (Lk 16: 19-30), for the temporal calamity of Lazarus was the cause for his eternal comfort; our father Abraham said to the rich, “Son, remember that in your lifetime you received your good things, and likewise Lazarus evil things; but now he is comforted and your are tormented” (Lk 16:25). Indeed, “We must through many tribulations enter the kingdom of God” (Acts 14:21). Another example is the sickness of St. Paul (2 Cor 12:7) that was protecting him from pride due to the abundance of revelations that he had experienced. 

6. God is Omniscient: 


It was said about God that “there is no creature hidden from His sight, but all things are naked and open to the eyes of Him to whom we must give account” (Heb 4:13). God is Omniscient, or All-knowing; He has the most perfect knowledge of all things. 

Does God’s foreknowledge affect our decisions? 


A distinction must be made between Divine Knowledge and Divine Will. For example, God “desires all men to be saved” (1 Tim 2:4), yet not all men will be saved and God knows that. Those who are going to perish will lose their salvation because they misused their free will, not because God knew about it.





Did the Divine Nature of the Logos suffer?(
St. Cyril of Alexandria said in his first letter to Nestorius:

 “For thus we say that He both suffered and rose again; not as though God the Word suffered in His own Nature either stripes or piercings of nails or the other wounds (for the Godhead is Impassible because It is also Incorporeal), but since that which had been made His own body suffered these things, He again is said to suffer for us, for the Impassible was in the suffering Body. In like manner we conceive of His Death too. For the Word of God is by Nature Immortal and Incorruptible and Life and Life-giving: but since again His own Body by the grace of God (as Paul saith) tasted death for every man, He Himself is said to have suffered death for us, not as though He had experienced death as far as pertains unto His own Nature (for it were distraction to say or think this) but because (as I said just now) His flesh tasted death. Thus too when His Flesh was raised, the Resurrection again is said to be His, not as though He fell into decay (not so!) but because His Body again was raised. Thus shall we confess One Christ and Lord; not as if co-worshipping a man with the Word, that a fantasy of severance be not privily brought in, by saying with [syn] but as worshipping One and the Same, because not alien to the Word is His Body with which He sits with the Father, not as though two sons sit with the Father but One in union with His own Flesh. But if we reject the Personal Union as either impossible or as uncomely, we fall into saying, Two sons; for we must needs sever and say that the one is man by himself, honored with the title of son; by Himself again, the Word of God, having of Nature both the Name and Fact of Sonship.”

St. Cyril is saying that the Divine Nature is Impassible and Immortal. BUT since the body is mortal and possible, AND the Divine Nature was united with this mortal and possible body, THEREFORE the Logos is "said" to have suffered pain and “said" to have suffered death. St. Cyril emphasizes “not as though He had experienced death as far as pertains unto His own Nature.”
St. Cyril said in his Anathema # 12:

"Whosoever shall not recognize that the Word of God suffered in the flesh, that He was crucified in the flesh, and that likewise in that same flesh He tasted death and that He is become the First-Begotten of the dead, for, as He is God, He is the Life and it is He that giveth life: let him be anathema."


St. Cyril emphasis is "in the flesh" - He is not saying that the Divinity (after the union) suffered pain or died, but the Logos suffered and died "in the flesh.” The Divine Nature is united with the Human nature without alteration; It remained Impassible after the union, yet the suffering is "ascribed" to It.


We can appreciate more what St. Cyril is saying when we read Nestorius' counter Anathema; "If any one, in confessing the sufferings of the flesh, ascribes these also to the Word of God as to the flesh in which He appeared, and thus does not distinguish the dignity of the natures, let him be anathema."


St. Cyril is saying that the sufferings of the flesh are "ascribed" to the Word of God because the Logos was united with the flesh (not because the Divine Nature suffered). Nestorius, on the other hand, who wants to separate the two natures, finds fault in this ascription.


Notice that NEITHER St. Cyril nor Nestorius is saying that the Divine Nature suffered in Itself. St. Cyril is saying that the Logos suffered "in the flesh," and Nestorius is saying that the Logos "never suffered at all.”

The Logos is Impassible (does not suffer physical, emotional, or psychological pain), yet He took a complete human nature (with emotions, personality, etc.). Thus the prophecy of Isaiah the prophet, "it pleased the Lord to bruise Him; He has put Him to grief" (Is 53: 10) is fulfilled in the Incarnation of the Logos.

The example of the Lord's Circumcision:


This is a Feast to the Lord because the Lord (the Incarnate Logos) accepted circumcision. He was circumcised in the flesh. No one can say that the Divine Nature was circumcised, yet the circumcision of the flesh is ascribed to the Divine Logos because He was united Hypostatically with this flesh. The same applies to His death and suffering; He suffered and died in the flesh yet remained Impassible and Immortal.

· The Logos is Spirit, yet He took flesh and circumcision is ascribed to Him.

· The Logos is Immortal, yet He took flesh and death is ascribed to Him.

· The Logos is Impassible, yet He took flesh and suffering is ascribed to Him.


This does not in any way decrease or minimizes the suffering of the Lord because we say (with St. Cyril) that the suffering was "in the flesh" and it was “ascribed to Him.” We maintain that the Divine attributes are NOT altered by the Incarnation.


Also, in the fraction prayer of the Lord’s feasts, we say about the Incarnate Logos that “He grew little by little,” as it was written, “And Jesus increased in wisdom and stature” (Lk 2: 52). Obviously, the Divine Logos, who is Spirit, does not increase in stature. And, the Divine Logos, who is “the wisdom of God,” (1 Cor 1:24) does not increase in wisdom (the Divine Nature is Immutable - does not change). However, the increase in wisdom and stature “are ascribed” to the Divine Logos since the Divine Nature was united with the human nature in the Incarnation, and thus the Divine Logos (who is Immutable) increased in wisdom and stature “in the flesh.”

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By H. H. Pope Shenouda III

“We believe in One God:”

We believe in the Holy Trinity but as being One God. We say, "In the name of the Father, the Son, and the Holy Spirit, One God, Amen."


Believing in One God is the first of the Ten Commandments. The Lord says, "I am the Lord your God... You shall have no other gods before Me" (Ex. 20: 2, 3) (Deut. 5: 6, 7). Many other verses on the unity of God are found in the Book of Isaiah the Prophet such as: "I am He. Before Me there was no God formed, nor shall there be after Me" (Is. 43: 10, 11). [See also (Is. 44: 6, 9) (Is. 46: 9) (Is. 48: 12)].


The New Testament speaks also about the unity of God. St. John the apostle says, "For there are three who bear witness in heaven: the Father, the Word, and the Holy Spirit; and these three are one" (1 Jn. 5: 7). And St. James the apostle says, "You believe that there is one God, You do well. Even the demons believe - and tremble!" (Jas. 2: 19). The apostle refers here to the intellectual faith, not the inner, actual faith. One who does not believe in One God is lower in faith than the devils! And the Lord Jesus Christ said, "Baptizing them in the name of the Father, and of the Son and of the Holy Spirit" (Mt 28: 19). He said “in the name,” not “in the names.”

We do not believe in the plurality of God, but in One God. One may ask how the three can be one! According to mathematic rules 1 + 1 + 1 = 3, not 1, but we say that according to the same rules 1x1x1=1, not 3. The Son says, "The Father is in Me, and I in Him" (Jn. 10: 38) and, "I and My Father are one" (Jn. 10: 30). We are not polytheists; we believe in no other gods.


The Holy Trinity does not mean plurality of gods but means peculiarities of the One Godhead. God is Being, Intellect and Spirit. With the intellect and the Spirit, God is One Being. The man created in God's image is a being with intellect and spirit, and the three are one. Likewise, the fire with the heat and light, coming out of it, are one. The sun is also one with its heat and light.


The Father is the Godhead; the Son is the utterance of God's intellect or the wise word of God, God's wisdom (7 Cor. 23, 24). The Holy Spirit is God's Spirit. God and His Spirit are one, and God and His intellect are one; and the three are One.


Those who believe in the plurality of gods are against reason in understanding the Godhead. If there are many gods, one of them will be more powerful; this one will be god and the other two will not be gods. If the three have the same power, each of them will be bound by the power of the other two; in other words, each of them will have power over all other beings, except those that belong to the other two gods. In this way, none of them will be God since none of them is omnipotent.


The same can be said with regard to creation. If there were many gods, who will be the creator? If one of them is, he will be god and all creation will be ruled by him, since he is the creator; the others will not be gods. If this creator has created all beings, has he created the other gods? If so, they will not be gods. If not, his power to create will be bound by the other gods, and if it’s bound and limited, he will not be god.


If we apply the same reasoning to the other divine attributes, we will have an inevitable reasonable result, which is to believe in One God.


“We believe in One God ... God the Father.”
God the Father:


The Creed speaks about each Person (hypostasis) of the Holy Trinity separately, starting with the Father.


God the Father is the Father in the Holy Trinity, and the Father of all who believe in Him. He is the Godhead not seen by anyone, as St. John said, “No one has seen God at anytime. The only begotten Son, who is in the bosom of the Father, He has declared Him" (Jn. 1: 18). We cannot see the Father, but we can see Him in His incarnate Son, who came in the likeness of men (Phil. 2: 7, 8). 


It was the Son who appeared in the Old Testament because no one has seen the Father. Some may wrongly think that God made us His children in the New Testament only, while in the Old Testament He was only a Lord, not a Father. But this is wrong. In the Old Testament, God declared Himself as Father also, as He says in the Book of Isaiah the prophet, "I have nourished and brought up children, and they have rebelled against Me" (Is. 1: 2). And those who believed in Him addressed Him as Father: "O Lord, You are our Father; we are the clay, and You our potter..." (Is. 64: 8). Before the story of the Flood, it is written, "The sons of God saw the daughters of men, that they were beautiful" (Gen. 6: 2). The sons of Seth were called the sons of God in order to distinguish them from the offspring of Cain, whose daughters were called the daughters of men. And in the Proverbs, God says, "My son, give Me your heart" (Prov. 23: 26).


In the Old Testament, God was Lord and Father, and in the New Testament, He was also so. His relationship with mankind never changes. However, God's Fatherhood to us differs from His Fatherhood to the Son within the Holy Trinity, as we shall explain when speaking about the Only-Begotten Son.


Since God is our Father who treats us as His children, we also should treat Him as Father, with all love, respect and obedience. He is Father, and He made us children when He gave us the birth of the Water and the Spirit "through the washing of regeneration and renewing of the Holy Spirit" (Tit. 3: 5).


He is God the Father, the Almighty.

The Almighty:


He governs all the creation; nothing is out of His control and dispensation. All creation includes the heavenly and the earthly, whether rational or irrational; all are under His control. The creation includes also the angels and the devils.


God, out of His extreme mercy and compassion, granted us a free will. By this free will we can obey or disobey His commandments. All our works are under His control, written before Him in a book of remembrance (Mal. 3: 16). We must give an account for them when He comes to reward each one according to his works (Mark 16: 27). He may judge us while we’re on earth; the scriptures mention many examples of punishment inflicted by God, such as the punishment by the Great Flood (Gen. 6), the punishment of Sodom and Gomorrah (Gen. 19), the punishment of Korah, Dathan and Abiram (Num. 16), the punishment of Pharaoh with many plagues, then by drowning in the Red Sea (Ex. 16), and furthermore, the punishment inflicted by God upon His beloved who sin, such as the punishment of David (2 Sam. 12).


The Devil is not the god of evil, for he is only one of God's creations, under the control of God the Almighty.  If God wills to stop the devil's activity or put limits to it, God can do that. In the story of Job the Righteous, the devil takes permission to tempt Job and within certain limits. In the first temptation, God gave power to the devil over Job's property and household, and the devil could not go beyond that level (Job 7). In the second temptation, God permitted the devil to touch Job's body but to spare his life (Job 2: 6), and the devil obeyed. And in the story of the Legion, the devils begged the Lord to send them to the swine that they may enter them, and the Lord permitted them (Mk. 5: 12, 13). This shows that the devil had no power, even to enter the swine, without God's permission.


In Revelation, God sent His angel and bound Satan for a thousand years, after which Satan would be released from his prison (Rev. 20: 2, 7). The Lord gave His disciples power over the unclean spirits to cast them out (Mt. 10: 1). And the seventy disciples were joyful and said, "Lord, even the demons are subject to us in Your name" (Lk. 10:17). We also are given by the Lord the authority to trample on serpents and scorpions, and over all the power of the enemy (Lk. 10: 19). Enemy here means Satan. Hence, we should not fear Satan since he is under the control of God the Almighty.


Someone may ask, “If God is the Almighty, why do all these troubles and damages happen in the universe?” Jeremiah the Prophet asked a similar question; he said, “Righteous are You O Lord, when I plead with You; yet let me talk with You about Your judgments. Why does the way of the wicked prosper? Why are those happy who deal so treacherously?” (Jer. 12:1) And similarly Gideon asked the angel of the Lord, “O my Lord, if the Lord is with us, why then has all this happened to us?” (Jud. 6: 13)

We think that the Lord probably has some purpose for that: to give some a blessing out of the temptation or the gift of forbearance. But certainly, when He permits some temptations to befall us, He is with us in that temptation, as in the case of Joseph the Righteous.

Here we say that there is a difference between God's intent and God's permission. God's intent is ultimately good; however, He gives rational creatures power to act within limits. They may behave in a wrong way and cause harm, but all this happens by God’s permission; and all the time, God, being the Almighty, observes, charges, punishes, corrects and sometimes shows long-suffering.


God may also interfere and stop the work of the wicked. Therefore, the free will given to the wicked is not open but rather under the control of the Almighty, to whom David and his companions once cried out saying, “O Lord, I pray, turn the counsel of Ahitophel into foolishness” (2 Sam. 15. 31). And God interfered many times to save His saints from the counsel of the wicked. Therefore David sang, admitting this, "If it had not been the Lord who was on our side when men rose against us, then they would have swallowed us alive... Our soul has escaped as a bird from the snare of the fowlers. The snare is broken, and we have escaped. Our help is in the name of the Lord, who made heaven and earth" (Ps. 124: 2).


God interfered and saved David from the plots of King Saul, and saved Mordecai from the conspiracy of Haman (Est. 7: 10). God saved the whole Church from the Roman Empire; many other examples of God's interference to stop the plots of the wicked can be found in the Holy Bible and history.


God permits oppression but spares not the oppressor. The Lord judges for the oppressed. He permitted King Saul to do injustice to David, but Saul did not escape God's punishment, for he and his sons were killed on Mount Gilboa. They even cut off Saul's head, stripped off his armor and fastened his body to the wall of Beth Shan (7 Sam. 31: 8-10). Absalom also did injustice to his father David, and he did not escape God's punishment. In the battle, his head was caught in the thick boughs of a great terebinth tree, and Joab thrust three spears through his heart while he was still alive. Then the young men who bore Joab's armor surrounded Absalom, struck and killed him (2 Sam. 18: 9-15). God permitted Cain to attack his brother Abel and kill him. But Cain did not escape punishment. He was cursed by God and went as a fugitive and a vagabond on the earth (Gen. 4: 8-14). If we also read about Church persecutors, we will be amazed. No one escapes God's control and knowledge. No one escapes the Almighty's power, judgment and punishment.

God controls everything, not only the actions but also the thoughts and intents. God controls even the embryo in his mother's womb. He controls the invisible as well as the visible, the things that can be seen and those that cannot. Therefore, do not be sad for whatever afflictions you undergo. God will certainly interfere and judge justly on the earth; He will judge for the oppressed. He punished Ahab and Jezebel for killing Naboth the Jezreelite (l Kgs.21).


However, God prevented many afflictions, tribulations, temptations and damages. He stopped them before coming to us, without our knowledge. Regretfully, we thank God only for the visible troubles from which He saves us but do not thank Him for preventing the invisible troubles before reaching us - troubles which might be more numerous and are stopped by God the Almighty.


The temptations and troubles which God permits to befall us may fulfill the words of the Holy Bible: "All things work together for good to those who love God" (Rom. 8: 28), or "My brethren, count it all joy when you fall into various trials” (Jas. 1:2).


If you know that God is the Almighty, you will know that He does not only control what happens to you, but also what happens from you. He reads your thoughts, examines your heart, and knows your intents and your feelings. Nothing is hidden from him. He said to one of the angels of the seven churches "I know your works" (Rev. 2, 3). If you know all this, you will feel ashamed for every sinful act you do or every thought within you, which God knows. You will feel ashamed from God the Almighty, the Creator of heaven and earth.

The Creator of heaven and earth:


The word "Creator" is an attribute of God alone. He creates from the non existent.


The farthest extent a human mind can reach is to be a maker, not a creator. Indeed, man, with utmost intelligence and knowledge, who built space ships and reached the moon, and who excelled to a great extent in technology, is nevertheless just a maker and not a creator. Whatever he invents is made from the material created by God. Man made everything with the mind which God created in him. 


So when we prove that the Lord Christ has created all things, we are in fact proving His divinity because no one but God is Creator.


But who created this universe (Gen. 1,2)? Is it the Father or the Son? The Father created everything through the Son. Since the Son is God's uttering mind or rational utterance, and since He is God's wisdom and God's power (1 Cor. 1: 23, 24), we can say that God created everything through His mind, His utterance, His Word, His wisdom, or in other words through the Son. This is what St. Paul the Apostle says about the Son: “Through whom also He made the worlds (Heb l:2); "All things were created through Him and for Him (Col. 1:16). And St. John, in beginning of his gospel, said, “All things were made through Him, and without Him nothing was made that was made” (Jn. 1:3). Is He not God’s uttering mind? God and His mind are one!


If you had a certain problem and you solved it, would it be you, or your mind, which solved it? You solved it, your brain solved it, and you solved it with your brain.


Since God has created everything, then everything is in His power, and of course, He who creates from nothing can raise the dead.


God created Heaven and earth in the beginning (Gen. 1:1).

Heaven and earth:


Heaven, linguistically, is whatever is elevated and high, the highest point our sight can reach. Here we wonder if there is one heaven or many heavens.


The first verse of the Holy Bible says, "In the beginning God created the heavens and the earth" (Gen. 1: 1). This shows that there are various heavens, as we pray also in the Lord's Prayer (in the Arabic version), "Our Father who is in the heavens" (Mt. 6: 9).


St. Paul the Apostle tells us that he was caught up to the third heaven (2 Cor. 12: 2), and he mentions that this third heaven is Paradise (2 Cor. 12: 4). If Paradise is the third heaven, what are the first and the second heavens?


The first heaven is the atmosphere surrounding the earth, which we call the heaven of the birds, where the birds fly. "They fly away like an eagle toward heaven" (Prov. 23: 5). The airplanes also plough through the sky.


The second heaven is the solar system, where the sun, the moon, the stars, the galaxies and all planets exist. No plane can approach the sun, or it will be burnt. It is true that space ships could reach the moon, but many parts of the solar system cannot be approached by man. The discussion about the stars, the meteors and the galaxies is amazing and strange, although very little is known in this field.


Above these three heavens is the "heaven of heavens." God's throne is in the heaven of heavens, and concerning this heaven, the Lord warned us, "Do not swear at all: neither by heaven, for it is God's throne ..." (Mt. 5: 34). And Nicodemus said about this heaven, "No one has ascended to heaven but He who came down from heaven, that is, the Son of Man who is in heaven" (Jn. 3:13).


Elijah ascended to heaven but not to this "heaven of heavens," which belongs to God alone. King Solomon mentioned this "heaven of heavens" in his prayer on the day of consecrating the Temple. He said, "Behold, heaven and the heaven of heavens cannot contain You; how much less this temple which I have built?!" (1 Kg. 8: 27). We also mention the heaven of heavens in the hymn, when we sing with David the Prophet the psalm "Praise the Lord from the heavens. Praise Him in the highest ... Praise Him, you heaven of heavens" (Ps. 148: 1, 4).


However, all these heavens are called "heaven" because of their elevation and loftiness. It is said in the Ten Commandments about the rest on the seventh day, "For in six days the Lord made the heavens and the earth, the sea, and all that is in them, and rested the seventh day" (Ex. 20: 11). The word "made" is chosen because He created the substance first, and from this substance, He made the heavens which we see and the earth on which we dwell. 


The phrase "God created the heavens and the earth" means that He created also all those who dwelt them. He created heaven and all the angels and heavenly hosts, with all their ranks - whether angels, archangels, dominions, principalities, or powers (Col. 1: 16) as well as the Seraphim and the innumerable multitude of the heavenly hosts. He created also the earth with all that is on it.


He created all things, visible and invisible (Col. 1:16). We can understand what is meant by the word "visible," but what does the word "invisible" mean?

The invisible:


By this, it is meant that which we cannot see by our human senses, which see only substances, and what is not substance cannot be seen.

1. The spirits for example are among the invisible things.


The spirits include the angels (Ps. 104: 4); many of them surround us, but we do not see them. When the angel takes a form, we see him, but as a spirit, we cannot see him. The same applies to the devils because they also are spirits, either evil or unclean spirits (Mt. 10:1, 8). They fight us, but we do not see them. Only when the devil takes a certain form, he becomes visible in that form but not in his original nature as spirit.


In you also, as a human being, there is something visible, which is the body, and something invisible, which is the spirit; we cannot see the spirit when it comes out of the body at the time of death. When the spirit of a certain Saint appears to us (in a miracle for example), the Saint takes a form which our senses can grasp.

2. There are also certain very minute or very far things which we cannot see by our sight but by certain apparatuses.


An example of such things is microbes, which cannot be seen with the naked eye but with microscopes or other apparatuses. Thank God that we cannot see them; otherwise we could not be able to live, especially in polluted environments and air. We are blessed by not seeing them.


Some other things are invisible by being too far. They can only be seen by telescopes. The celestial bodies are an example, but space ships could see things that were invisible in the past. However, what is seen by satellites and space shuttles is very little of those classified under invisible things.

3. Some things are invisible at present because they are hidden, but some of these can be seen through exploration.


Take for example the underground metals; some of which could be seen by various exploration means and by digging. Thus, we are able to take out of the ground and the rocks gold, copper, manganese, diamond, and similar metals that were invisible before being discovered. In addition, petroleum and natural gas could be discovered, as well as all the wealth in the deep waters that became available to man and became visible now.


Moreover, under this category of invisible things, there are things within man's body which were invisible and became visible by rays, scans, MRI and other medical apparatuses.

4. Some characteristics are provided by God in human nature and although invisible, their action is evident.


An example of this is the mind, which cannot be seen, but its action is apparent and reveals it. The conscience also is invisible, but its work is clear.

5. There are also the gifts endowed to man by God.


The gift cannot be seen, but its action is visible. Besides, God may give some people wisdom or faith (1 Cor. 12), which we cannot see, but we can see their work which reveals their existence. 

 NAME: ____________________________
first                                        last                                                       .
The Attributes of God
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Verse to memorize: 
	Since the creation of the world God’s invisible attributes are clearly seen, being understood by the things that are made, even His eternal power and Godhead.

Rom 1:20


1. List 4 attributes of God:
a) ______________________________________

b) ______________________________________

c) ______________________________________

d) ______________________________________

2. Define Anthropomorphism:


3. List 2 proofs from the Bible that God is neither male or female:
a) ______________________________________

b) ______________________________________

4. Did God create evil and pain? Explain:





5. What is meant by God being Omniscient?
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